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fact. Personality is not an imperfection, but it is the highest expression
of life, that ultimately strives for the divine. Not the losing of indi-
viduality and the loss of the personal self, and not the weakening of
personality, but the gaining and strengthening of it, is the Zoroastrian
ideal.1

He goes on to observe truly that the Theosophic adaptation
of * Boundless Time' is not even justified by an ancient heresy.
For the Zervanists were actuated by the desire to save their
religion from the stigma of dualism : to avoid the suggestion
of two gods, they made Ormazd and Ahriman twin offspring
of one original deity, who was as personal as they.

Passing by the minor developments of this strange * ortho-
doxy ', we come to the most important innovation of all, the
engrafting of the punarjanma slip upon the old stock, and the
strange fruit that has since appeared on the tree. It is usually
admitted without demur that the accretion is due to Hinduism,
though sometimes an attempt is made to wrest some Zoro-
astrian scripture to suit the doctrine. Such high authorities
as the orthodox Dastur Darab and the great reforming scholar
K. R. Cama agree with the 'heretic' Dhalla that the doctrine
is altogether alien. Against this an attempt is made to claim
Kr-4911:

But these that are of an evil dominion, of evil deeds, evil words, evil
self, and evil thought men of the Lie, the Souls come to meet them with
foul food.

Here the Theosophist hopefully translates the italicized verb
1 return'. The reader can judge what sort of sense it makes,
and how strong a case it presents for a doctrine absent from
every other Gathic text, even on Theosophic interpretation.
Silence cannot be ignored when we are examining texts that
are predominantly occupied with the conditions of the Here-
after. From the Later Avesta a Theosophist quoted Vd. I350 f.,
a passage in which it is asked where the ghost of a dog
goes. If we were dealing with intelligent argument, it would

1 Zor* Theol.) p. 364.